
USC Academic Bible Study – Women in Judges 
 
10-9: Achsah, Judges 1:8-15 and Jephthah’s daughter, Judges 11:29-40 
10-16: Samson’s women, Judges 13, 14, 16 
10-23: the Levite’s concubine, Judges 19 
10-30: Hannah, 1 Samuel 1:1-2:10 
(perhaps continue with Ruth?) 
 
Some general discussion questions (adapted from Kelly J. Murphy) 
 

- From whose point of view is the story told? Is a woman’s and/or man’s perspective 
presented? 

 

- Are women given agency? Who has the power in the text? 
 

- What roles do women have in the text? 
 

- Do these women have a voice in the text? What role does speech play? 
 

- Is violence/oppression presented in this text? Against who? 
 
Achsah 
What can this passage tell us about marriage transactions/property in ancient Israel?   
 
Jephthah’s Daughter 
What role does deity play in this narrative?  
 
How is Genesis 22 (the binding of Isaac) different/similar?  
 
In The Book of Biblical Antiquities (Pseudo-Philo, late 1st cen. CE), Jephthah’s daughter is given the 
name Seila, and God speaks before the battle: 
 
39:11. And the Lord was very wroth and said: “Behold, Jepthan hath vowed that he will offer unto 
me that which meeteth with him first. Now therefore if a dog meet with Jepthan first, shall a dog be 
offered unto me? And now let the vow of Jepthan be upon his firstborn, even upon the fruit of his 
body, and his prayer upon his only begotten daughter. But I will verily deliver my people at this time, 
not for his sake, but for the prayer which Israel hath prayed.” 
 
 
 
 
 
 
 
 
 
 



Phyllis Trible on “Texts of Terror”  
 
“First, to account for these stories as relics of a distant, primitive, and inferior past is invalid. 
Resoundingly, the evidence of history refutes all claims to the superiority of a Christian era. Second, 
to contrast an Old Testament God of wrath with a New Testament God of love is fallacious. The 
God of Israel is the God of Jesus, and in both testaments resides tension between divine wrath and 
divine love. Third, to subordinate the suffering of women to the suffering of the cross is spurious. 
Their passion has its own integrity; no comparisons diminish the terror they knew. Fourth, to seek 
the redemption of these stories in the resurrection is perverse. Sad stories do not have happy 
endings.” 
 
What we should instead do:  

- Document and recount “tales of terror in memoriam to offer sympathetic pathetic readings of 
abused women….in order to recover a neglected history, to remember a past that the 
present embodies, and to pray that these terrors shall not come to pass again.” 

 
“Thy glory, Israel, is slain upon thy high places! How are the mighty fallen! (2 Sam. 1:19, RSV) Using these 
haunting words as point and counterpoint, let us in the spirit of the daughters of Israel remember 
and mourn the daughter of Jephthah:  
 
Thy daughter, Israel, is slain upon thy high 
places! How are the powerless fallen! Tell it in 
Ammon, publish it in the streets of Rabbah; 
for the daughters of the Ammonites will not 
rejoice; the daughters of the enemies will not 
exult. Tell it also in Gilead, publish it in the 
streets of Mizpah; for the sons of Israel do 
forget, the sons of the covenant remember 
not at all.  
 
Ye valleys of Gilead, let there be no dew or 
rain upon you, nor upsurging of the deep, for 
there the innocence of the powerless was 
defiled, the only daughter of the mighty was 
offered up.  
 
From the tyranny of the vow, from the blood 
of the sacrifice, the unnamed child turned not 
back, the courage of the daughter turned not 
away.  
 

Daughter of Jephthah, beloved and lovely! In 
life and in death a virgin child, Greeting her 
father with music and dances, facing his 
blame with clarity and strength.  
 
Ye daughters of Israel, weep for your sister, 
who suffered the betrayal of her foolish 
father, who turned to you for solace and love.  
 
How are the powerless fallen in the midst of 
the victory!  
 
The daughter of Jephthah lies slain upon thy 
high places. I weep for you, my little sister. 
Very poignant is your story to me; your 
courage to me is wonderful, surpassing the 
courage of men.  
 
How are the powerless fallen, a terrible 
sacrifice to a faithless vow!”

 
Phyllis Trible. (1984) Texts of Terror:  Literary-Feminist Readings of Biblical Narratives  (Overtures to 
Biblical Theology)  


